For many whites, this threat to life and authority was accompanied by the additional prospect of black and white sexual unions that could render America a mongrel nation. While there were colonizationists who claimed that they were promoting a plan that best served blacks, few abolitionists subscribed to the scheme.
For the most part, blacks and their white abolitionist sympathizers accused the colonizationists of merely devising a scheme to maintain slavery. The controversy over the Colonization Society, as well as the announcement of Frederick Douglass's attendance, resulted in a significant crowd at the meeting house in West, Of Providence -2 Philadelphia. Although Liberia had declared its independence in 1847, few black Americans regarded it as a viable opportunity for freed blacks. Overwhelmingly, free blacks in antebellum America saw America as their home and saw themselves as rightful heirs to America's promise of liberty and justice for all. They deemed the Colonization Society a threat to the fulfillment of this promise and its emigration objective as a mere self-serving scheme designed to remove free blacks from America. Those who had come to hear Douglass and to discuss their concerns agreed that the Colonization Society sought to preserve a class system that cast blacks as an underclass slave sector and whites as a free ruling class. Although Crummell and Douglass were revered and respected in abolitionist and black activist circles, in the 1850s and 1860s they found themselves on different Crummell and fellow black clergy such as the renowned theologian and emigrationist, Edward Blyden, offered numerous public communications on the success and divine purpose of the Liberian mission; however, the settling of Liberia was fraught with divisiveness among the emigrants themselves. AmericoLiberians were divided along color lines (mulatto and darker skinned blacks); they were also divided along class lines that were determined by an individual's pre-emigrant status as either free or slave, educated or illiterate, skilled worker or farm laborer.
There was no monolithic cultural identity shared by the emigrant population, and oftentimes tensions between the emigrants proved more threatening to the mission than the strife between natives and settlers. 6 Crummell failed to recognize the internal tensions that plagued the black settlers, and he was unable to see the stark difference between the American Pilgrims and the black emigrants to Liberia. In Crummell's mind the sign and the signified were universally transportable --the providential language of the American Jerusalem successfully settled New England, their rhetoric came to define the mission of peopling America. 7 They determined that they were the chosen people, and while some, such as William Bradford, would proclaim that spreading the word of the Gospel was among their purposes in removing to the New World, their establishment of a church in America was not precipitated by a call to convert and welcome native people into their religious fold. 8 Theirs was a mission independent of native cooperation, and with a steady influx of settlers pushing into the interior, 
Rhetoric and Logistics
Crummell couched his colonialism in a providential rhetoric that maintained
God as the master orchestrator; however, he was pragmatic in his vision of transforming the Liberian wilderness. He campaigned mightily, seeking both monies and bodies for the Liberia he envisioned, but as evident by today's population count of five percent AmericoLiberians, he and fellow colonizationists were unable to influence significant numbers of blacks to emigrate to Liberia.
Crummell was not unaware of the inherent problem of a low emigrant population.
Several years after his arrival to Liberia, he expressed his concern over this problem. With no mincing of words, Crummell succinctly explained, "We need immigration. We are poor in men and women. We do not number over 14,000 emigrant citizens." 9 This shortfall in emigrant numbers jeopardized the growth that he considered key to a longstanding Liberian nation --one whose design was to be cast in the mold of America.
Borrowing from one of America's expansionist visionaries, Crummell outlined the physical dimensions of the Liberia he envisioned: "We need this day for the great work before us, in a region of not less than 500,000 square miles, we
West, Of Providence -11 need, I say, not less than 50,000 civilized men. We ought to be traveling onward through the land, and to appropriate and modify a remark of De Toqueville's, to be 'peopling our vast wilderness at the average rate of at least five miles per annum.'" 10 Like De Toqueville, Crummell seemed indifferent to the population of natives that lived in the "vast wilderness" that he hoped to occupy.
Like the white settlers who invaded American shores, the black emigrants to Crummell's understanding of the emigrants' severe numbers disadvantage probably heightened his promotion of English culture in Africa. The emigrants would not realize the needed numbers to forcibly occupy significant tracts of land or to confidently rule; therefore, native Liberians had to be persuaded that they should submit to a superior way of thinking and doing, and emigrants had to be reminded
West, Of Providence -12 that they had been called to this civilizing mission. While Crummell was no advocate of slavery, he was willing to consider that it had been a medium for the fulfillment of God's divine plan. He would not deny that the enslavement of Africans was a human atrocity, but he imagined that this horror would bring eventual enlightenment to Africa. He suggested that one of the most significant consequences of slavery was the introduction of the English language to Africans.
In one of his many addresses commemorating Liberia's independence, we find tribes." 24 The particular position and circumstance to which Crummell alluded was the divinely sanctioned mission of the settlers. Because they had been called upon by God to serve as special agents for the redemption of Africa and its people, the emigrants were thereby acting out of God's ultimate will. 25 Crummell's presumption of divine agency allowed him to extend his Christian rhetoric to more secular nationalist concerns. He envisioned Liberia as a nation guided by Christian principles; thus, he found no conflict between his religious duty and his efforts to shape Liberia's government and economy. He was often criticized by church superiors for this seeming conflict of interest, but as
Crummell revealed in his 1854 sermon, "God and Nation," he held firm to his conviction that his involvement in politics was consistent with his Christian duty:
"my belief is that Christianity should permeate all the relations, and all the institutions of society; and hence that there is no true, faithful, exercise of the Christian ministry, unless that ministry causes the faith to touch everywhere with an illuminating, life-giving energy." 26 Having thus affirmed the appropriateness of his secular crusades, Crummell plunged himself into national affairs. He was particularly interested in Liberia's economy, arguing that commerce was a natural outgrowth of religious enlightenment. He argued that " [t] here are few secular agencies so life-giving, so humane, and so civilizing, as is commerce. Let a nation sleep the sleep of a century's dullness, and then some propitious providence draw towards it the needs and desires of the nations; and up it starts to life and vigor." entirely their native tongue without the bitter trial of hopeless struggles, bloody strife, heart-breaking despair, agony, and death!" He explained, however, that "this fact of humiliation seems to have been one of those ordinances of providence, designed as a means for the introduction of new ideas into the language of a people;
or to serve, as the transitional step from low degradation to a higher and nobler civilization." 34 Crummell's reduction of "bloody strife," "despair," and "death" to mere "humiliation" exemplifies his propensity to disregard the severe sufferings of those who were being civilized. Most importantly, in his hegemonic vision, he failed to consider that in the eyes of native Africans the promise of Christian redemption and Western Civilization might not be a sufficient reward for their loss and suffering.
Crummell's failed rhetoric highlights native Liberians' resistance to a Western hegemonic discourse that intrinsically threatened their humanity and identity. To abandon their language for English and to accept this as a necessary step to divine grace and human progress would have amounted to self-erasure. They understood better than Crummell his assertion that "a language acts in divers ways, upon the spirit of a people." 35 It was perhaps their understanding that language has the power to negate or erase the human self that guided native Liberians to resist the adoption of English. Unlike Crummell, they were not inclined to forsake their language for the language of the invaders. Crummell's premise that language is a force that can both act on and be acted upon by people was not lost on native Liberians. They seemed to understand better than Crummell that those who are forcibly subjected to a language can and often do appropriate that language to resist its domination.
West, Of Providence -24
Crummell promoted the appropriation of English, however, not as a form of resistance, but rather as a means of assimilation. The appropriation of English by Africans would represent their transformation into Anglo-Africans, who, after taking on the spirit of that language would leave their African sensibilities behind.
Crummell was never able to influence a widespread adoption of English among native Liberians, and even as he promoted English, he seemed paradoxically aware that Africans who took up this language did so only on their own terms. He noted that in many instances natives who showed no other inclination for Western ways spoke English with clarity and distinction. 36 
